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Universe can give him, he enlarges his self far beyond that of
man, but this also is not the goal of man. For though he lias
transcended human limits, no divine transcendcncc lias come to
such a man. For, be it remembered, the seeker has to transcend
all limitations. It is not enough to transcend sorrow if lie is
still subject to joy. It is not enough to transcend the lower
Prakrid but not the higher. Such a person will have to descend
again to all that he had rejected and learn to make the light use
of the trials and tribulations of human life. He who perceives
the Lord in His integrality cannot be more attached to Vidya
than to Avidya. This is the lore received from the ancients,
as the Rishi says in the Tenth Verse.

'Man can then attain his goal only by the complete path,
that is, by accepting both Vidya and Avidya at the same time
by realising that they are both necessary in the process of things.
Neither could exist without the other; Avidya subsists because
Vidya supports and embraces it; Knowledge depends upon
Ignorance for the preparation of the human soul and for its
progress towards the ultimate unity. The office of Knowledge
is not to destroy Ignorance as something that ought never to
have been, but rather to uphold it, draw it towards itself and
help it to deliver itself progressively. The second line of tile
Eleventh Verse says that the seeker crosses beyond death by the
Ignorance and by the Knowledge enjoys immortality, in other
words "by Avidya fulfilled man passes beyond death, by Vidya
accepting Avidya into itself he enjoys immortality". This line
will be better understood when we have gone over the next three
verses relating to Birth and Non-Birth. It need only be mentioned
here that immortality does not mean survival of the ego after
the dissolution of the body. The ego can certainly continue
thereafter. The self which is unborn and undying, undoubtedly
exists after the body goes, just as it had existed before tile body
was born. Immortality, then, means the consciousness that
transcends birth and death, that is beyond all bondage and
limitation, is free and blissful.

Even when this immortality has been achieved, however
the work of the individual is not over. He has yet to fulfil the
Lord's work in creation. What he has realised himself lie has to
help others to realise. He could of course do this from some
other plane, but, as Sri Aurobindo says, "Birth in the body is
the most dose, divine and effective form of help which the
liberated can give to those . . . still . . . bound."
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